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	Abstract
This research aims to deconstruct the phenomenon of hyper-independence that massively affects Generation Z within the contemporary digital ecosystem. As digital natives, Generation Z often falls into the trap of extreme self-reliance, which is regarded as a personal achievement but sociologically triggers the disintegration of social capital and societal atomization. The primary issue raised is how technological independence paradoxically creates emotional distance and social apathy toward real-world suffering. Utilizing a qualitative method based on library research and a Social Interpretation (al-tafsir al-ijtima’i) approach, this study positions Surah Al-Ma’un as a theological framework to address this solidarity crisis. The analysis is conducted by creating a dialogue between the Quranic text and digital sociological theories regarding social ties and atomization. The results show that Surah Al-Ma’un offers a radical critique of "religious individualism" by categorizing those who separate prayer rituals from social sensitivity as deniers of the faith. This study finds novelty in the reinterpretation of the term al-ma'un, which in the digital era is no longer limited to simple material aid but has transformed into "collaborative assets" encompassing information literacy, emotional support, and digital resource accessibility for marginalized groups. The research formulates the Inclusive Social Piety model, which integrates three main pillars: spiritual interconnection awareness, digital altruism, and empowering independence. This model functions as a solution to transform the narcissistic "I" paradigm into a collaborative "We" paradigm. In conclusion, the internalization of Al-Ma’un's values acts as a bridge between the personal advancement of Generation Z and their collective responsibility, serving as a basis for character strengthening in Islamic higher education to remain functional and responsive to human problems in the era of disruption.
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Abstrak
Penelitian ini bertujuan untuk mendekonstruksi fenomena hyper-independence yang secara masif menjangkiti Generasi Z dalam ekosistem digital kontemporer. Sebagai generasi digital native, Generasi Z sering kali terjebak dalam kemandirian ekstrem yang dianggap sebagai prestasi personal, namun secara sosiologis memicu disintegrasi modal sosial dan atomisasi masyarakat. Masalah utama yang diangkat adalah bagaimana kemandirian teknologi justru melahirkan jarak emosional dan ketidakpedulian terhadap penderitaan sosial di dunia nyata. Dengan menggunakan metode kualitatif berbasis studi pustaka dan pendekatan Tafsir Sosial (al-tafsir al-ijtima’i), penelitian ini menempatkan Surah Al-Ma’un sebagai kerangka teologis untuk menjawab krisis solidaritas tersebut. Analisis dilakukan dengan mendialogkan teks Al-Qur'an dengan teori sosiologi digital mengenai social ties dan atomization. Hasil penelitian menunjukkan bahwa Surah Al-Ma’un menawarkan kritik radikal terhadap "individualisme religius" melalui kategorisasi pendusta agama bagi mereka yang memisahkan ritualitas shalat dengan kepekaan sosial. Penelitian ini menemukan kebaruan dalam reinterpretasi istilah al-ma'un, yang di era digital tidak lagi terbatas pada bantuan material sederhana, melainkan bertransformasi menjadi "aset kolaboratif" yang mencakup literasi informasi, dukungan emosional, dan aksesibilitas sumber daya digital bagi kelompok marginal. Penelitian ini merumuskan model Kesalehan Sosial Inklusif yang mengintegrasikan tiga pilar utama: kesadaran interkoneksi spiritual, altruisme digital, dan kemandirian yang memberdayakan. Model ini berfungsi sebagai solusi untuk mentransformasi paradigma "Aku" yang narsistik menjadi paradigma "Kita" yang kolaboratif. Kesimpulannya, internalisasi nilai-nilai Al-Ma’un mampu menjadi jembatan antara kemajuan personal Generasi Z dengan tanggung jawab kolektif mereka, sekaligus menjadi basis penguatan karakter mahasiswa di perguruan tinggi Islam agar tetap fungsional dan responsif terhadap problematika kemanusiaan di era disrupsi.

Kata Kunci : Generasi Z, Hyper-Independence, Surah Al-Ma’un, Tafsir Ijtima’i, Kesalehan Sosial, Modal Sosial.

 	
1. INTRODUCTION
Generation Z, as a group of people born in the midst of the information technology boom, fundamentally has a different perspective on social relations compared to previous generations. Their growth, which has gone hand in hand with the development of the digital ecosystem, has shaped a pattern of behavior that is highly independent, yet tends to be sociologically fragmented (Twenge, 2017). The ease of access to various daily necessities through a single touchscreen device creates the perception that the world can be controlled individually without strong dependence on others.
However, behind this progress, a worrying psychosocial phenomenon has emerged, namely hyper-independence or extreme independence. This phenomenon is not merely a sign of personal resilience, but rather a form of defense mechanism against social uncertainty in the virtual world (Brown, 2017). Generation Z tends to feel that relying entirely on themselves is the only way to survive, which ultimately erodes the sense of mutual dependence within organic social structures.
Sociologically, this extreme independence has direct implications for the decline of social capital. Trust and cooperative networks, which once held society together, are now being replaced by transactional and superficial digital interactions (Turkle, 2015). Gen Z is often caught in the paradox of connectivity; they have thousands of friends on social media, yet experience an acute crisis of loneliness in the real world due to the loss of physical solidarity.
This condition is exacerbated by a culture of digital narcissism that encourages individuals to always focus on their own achievements and self-image. This individualism dulls sensitivity to the suffering of others, where empathy often stops at a symbolic level, such as likes or shares, without being followed by real action in the field (Juhannis, 2022). This phenomenon shows that there's a gap between moral cognition and social implementation in everyday life.
From an Islamic perspective, this phenomenon of individualism that ignores the social environment has been strongly warned against in the Qur'an, particularly in Surah Al-Ma'un. This surah radically identifies social neglect as a form of “denial of religion.” (Shihab, 2017). The central message of Al-Ma'un emphasizes that true spirituality cannot stand firm on the ruins of social indifference, a criticism that is highly relevant to the current lifestyle of Generation Z. 
The term wa yamna’unal ma’un (reluctance to give useful things) in the surah can be broadly interpreted as reluctance to share resources, knowledge, or time for the communal good (Hamka, 2015). Amidst a culture of hyper-independence, this warning serves as a reminder that humans are created to complement one another (ta'awun). Islam views independence that isolates individuals from social responsibility as a deviation from the essence of humanity.
Previous research on Generation Z has generally focused more on the psychological aspects of their digital behavior or consumptive lifestyles from an economic perspective (Yusuf, 2019). Meanwhile, interpretive studies of Surah Al-Ma'un often get stuck in normative theological explanations without engaging in a critical dialogue with contemporary sociological phenomena such as hyper-independence (Hosen, 2018). There is a research gap in examining how the values of Al-Ma'un can be reconstructed as practical solutions to the crisis of digital solidarity. 
Therefore, this study aims to reinterpret Surah Al-Ma'un as an instrument of deconstruction of the extreme individualism of Generation Z. A new perspective is needed that views piety not only as a private vertical relationship, but also as an inclusive social commitment (Aksin Wijaya, 2021). This is important so that religion remains functional in responding to the increasingly atomistic challenges of the times. The internalization of the values of Al-Ma'un is expected to be able to change the paradigm of Generation Z from exclusive independence to inclusive interdependence. Thus, they can still utilize technology without losing their identity as caring social beings (Shihab, 2023). This is in line with efforts to build a civilized society where each individual becomes a conduit of goodness for others. 
Academically, this article contributes to the development of a more contextual discourse on social interpretation (al-tafsir al-ijtima'i). Through this analysis, it is hoped that a model of social piety relevant to today's Muslim youth will emerge. Thus, the crisis of digital individualism is no longer seen as a permanent threat, but rather as a momentum to revive the spirit of Qur'anic solidarity amid technological disruption.
2. RESEARCH METHOD
This research is a qualitative study based on library research, in which authoritative texts and sociological literature serve as the main sources of data (Sugiyono, 2020). As a textual study confronted with social reality, this research is not only descriptive but also analytical and argumentative. The researcher seeks to explore the depth of meaning in Surah Al-Ma'un and then contextualize it with the phenomenon of hyper-independence that characterizes Generation Z in the digital age. 
The material object of this study is the sociological characteristics of Generation Z, while the formal object is Surah Al-Ma'un. To bridge the transcendent text with the dynamic reality of humanity, the researcher uses the Social Interpretation (al-tafsir al-ijtima'i) approach (Shihab, 2017). This approach was chosen because of its orientation that views the Qur'an as huda (guidance) that actively responds to contemporary social problems. Through social interpretation, the text is no longer viewed as an artifact of the past, but as a living document capable of providing solutions to the social capital crisis in the 21st century (Aksin Wijaya, 2021). 
Technically, the data analysis process was carried out through four systematic stages. First, the phenomenon identification stage, which mapped the anatomy of individualism and hyper-independence among Generation Z based on the latest sociological data (Twenge, 2017). Second, the exegetical stage, which involves compiling various interpretations by authoritative exegetes of the verses in Surah Al-Ma'un, focusing on the social criticism contained therein (Hamka, 2015). Third, the synchronization and dialectic stage, in which the researcher engages in a dialogue between sociological findings and the universal message of the verses. At this stage, the researcher uses sociological hermeneutic analysis to find common ground between the failure of digital solidarity and the demands of “social piety” in the Qur'an (Fadl, 2015). Fourth, the reconstruction stage, which formulates an inclusive social piety model as a practical solution for Generation Z. 
The validity of the data in this study was ensured through the technique of triangulation of sources, namely comparing various books of interpretation, psychology journals, and sociology books in order to obtain holistic conclusions (Mila Sari et. al, 2022)

3. RESULT AND DISCUSSION
a. The Anatomy of Hyper-Independence and the Fragility of Generation Z's Social Capital
	The phenomenon of hyper-independence among Generation Z is a unique sociological manifestation amid advances in information technology. This independence is not merely a sign of personal resilience, but rather an adaptive response to an unstable digital environment. For Generation Z, relying entirely on oneself is considered a form of self-protection against disappointment from social expectations or uncertainty of support from fluctuating virtual communities (Twenge, 2017). 
	Psychosocially, this extreme independence stems from the fierce culture of competition on social media. When each individual is required to showcase their success independently through personal branding, asking for help is seen as a sign of weakness or failure. This creates thick emotional barriers between individuals, where everyone strives to be an “independent island” capable of solving all problems without the physical involvement of others (Brown, 2017). 
	The most worrying sociological impact of this condition is the erosion of social capital. Social capital, which is built on the pillars of trust and reciprocal cooperation networks, is now being eroded by transactional interactions. Generation Z may have thousands of connections on digital platforms, but these connections often lack the “strong ties” that can provide moral and material support when a real crisis occurs  (Turkle, 2015).
	The paradox of digital connectivity makes Generation Z the most “connected” yet most ‘isolated’ group. Relationships mediated by algorithms create psychological distance that dulls empathy. When individuals feel they can get everything independently through apps and technology, the value of “mutual need,” which is the essence of humans as social beings, slowly fades from their collective consciousness (Juhannis, 2022). 
	This extreme independence also triggers the phenomenon of social atomization, where individuals feel detached from communal responsibilities. In this context, social participation often stops at slacktivism—symbolic support on social media with minimal real action. The inability to engage in collaborative action in the offline world is a strong indicator that hyper-independence has damaged the organic solidarity structures that should be the foundation of society (Turkle, 2017). 
	Research in PTKIN environments shows that this individualistic tendency also extends to the academic world. Students often feel more comfortable working individually with the help of artificial intelligence (AI) than engaging in group discussions that require negotiation of ideas. As noted in a study at UIN Palopo, this decline in communal involvement can hinder the formation of leaders who are sensitive to the social conditions around them (Yusuf, 2019).
	This digital individualism is also exacerbated by the loss of “the third place,” a physical space for interaction other than home and office/campus, which has now been replaced by virtual space. In virtual space, individuals have complete control to block, ignore, or choose who they want to talk to. This absolute control further strengthens the individual's ego and stifles the ability to tolerate and sacrifice for the sake of others (Oldenburg, 2015). 
	From a classical sociological perspective, this phenomenon can be seen as a shift from Gemeinschaft (community) to an extreme form of Gesellschaft (society). However, the difference is that in the digital age, social bonds have become very fragile because they are not based on real common interests, but rather on shared momentary trends. As a result, when these trends disappear, individuals return to their shells of independence, which are lonely and devoid of spiritual meaning (Tönnies, n.d.). 
	This social capital crisis has led to a decline in concern for marginalized groups. People who feel they can live independently without others tend to find it difficult to empathize with the suffering of those who do not have access to such independence. This is known as “digital social blindness,” where the suffering of others is merely viewed as fleeting content on a timeline without touching the deepest conscience to take action (Shihab, 2023).
	Hyper-independence also becomes a heavy psychological burden for Generation Z itself. The pressure to always be “self-sufficient” often leads to anxiety and depression when they encounter dead ends that cannot be resolved individually. Failure to acknowledge dependence on others causes them to lose access to support systems that are very important for mental health (Schnitker, 2020). 
	At the local level, such as in the Luwu Raya community, which upholds the values of sipakatau (mutual respect) and sipakalebbi (mutual appreciation), this phenomenon poses a serious challenge to the preservation of local wisdom. Some academics in Palopo emphasize that character education must be able to restore students' awareness of the importance of living harmoniously and cooperatively, which has begun to fade due to individualistic lifestyles (K, 2018). 
	The social indifference that arises from this extreme independence is essentially a form of neglect of social and religious contracts. If individuals feel that they do not need other people, then it will be difficult for them to understand the concepts of zakat, infaq, and sadaqah in a substantive way. Philanthropy will only be seen as an administrative obligation, not as a bridge to building inclusive mutual prosperity (Aksin Wijaya, 2021).
	Therefore, a critical review is needed to break down these walls of selfishness. The Qur'an, through Surah Al-Ma'un, serves as a sharp analytical tool to dissect this social disease. Al-Ma'un not only attacks empty rituals, but also attacks the attitude of indifference that is the root of modern individualism.
	Sociologically speaking, reconstructing social capital means encouraging Generation Z to return to the spirit of collaboration. They must be made aware that technological advances should facilitate cooperation, not separate individuals from their communities. Strong solidarity can only arise if individuals are willing to lower their ego of independence and recognize that the existence of others is an integral part of their own existence (Grant, 2021).
	In conclusion, the anatomy of Generation Z's hyper-independence is a systemic problem that requires a theological-sociological solution. Understanding the fragility of this social capital is the first step in rebuilding awareness of the importance of “social piety” as desired by the Qur'an. Without a transformation of values, technological progress will only give birth to a generation that is intelligent but insensitive to humanity (Nashir, 2020).
	Behind the convenience of technology that makes us feel like we can do everything on our own, there is a huge risk lurking: we are slowly becoming “strangers” in the midst of crowds. The extreme independence that we cultivate as a form of self-protection is unknowingly building walls that separate us from the warmth of other people's help and support. We may have thousands of friends in the virtual world, but when the storms of real life hit, we often feel alone because we have forgotten how to build genuine, trusting bonds.
	Ironically, when we feel we no longer need other people, our empathy begins to fade. The suffering of others that passes by on social media is considered nothing more than a passing breeze or mere content, because we are too busy maintaining our “independent image” and our own personal success. If this continues unchecked, we will grow into a generation that is highly technologically advanced yet “numb” in terms of humanity a condition that is not only mentally exhausting but also distances us from the essence of religion, which prioritizes compassion.
	Therefore, realizing that we are beings who need each other is not a weakness, but rather a strength to return to being human. The Qur'an, through Surah Al-Ma'un, is here to break down the walls of selfishness, reminding us that true success is when our independence becomes a bridge of kindness for others. Let us lower our egos a little, acknowledge that we need others, and begin to rebuild the spirit of mutual cooperation so that life is not just about surviving alone, but about growing together in meaningful community.
b. Reinterpretation of Surah Al-Ma'un in the Digital Age: The Meaning of Al-Ma'un as Organic Solidarity
اَرَءَيْتَ الَّذِيْ يُكَذِّبُ بِالدِّيْنِۗ ۝١
Do you know those who deny religion?
فَذٰلِكَ الَّذِيْ يَدُعُّ الْيَتِيْمَۙ ۝٢

That is the person who scolds orphans.
وَلَا يَحُضُّ عَلٰى طَعَامِ الْمِسْكِيْنِۗ ۝٣
and does not recommend feeding the poor.

فَوَيْلٌ لِّلْمُصَلِّيْنَۙ ۝٤
Woe to those who perform prayer,

الَّذِيْنَ هُمْ عَنْ صَلَاتِهِمْ سَاهُوْنَۙ ۝٥
(namely) those who neglect their prayers,

الَّذِيْنَ هُمْ يُرَاۤءُوْنَۙ ۝٦
those who show off,

وَيَمْنَعُوْنَ الْمَاعُوْنَࣖ ۝٧
and reluctant (to give) assistance.
	Surah Al-Ma'un is one of the strongest social manifestos in the Qur'an, contrasting formal rituals with social morality. Textually, this surah begins with a rhetorical question about who denies religion (yukadzdzibu bid-din). In the context of Generation Z, who live in a culture of hyper-independence, denying religion is no longer understood simply as verbal theological denial, but as a behavior of “dysfunctional faith.” Faith is considered false when it fails to give rise to sensitivity to the suffering of those around them, even though outwardly the individual appears to be performing their ritual obligations (Shihab, 2017). 
	The second and third verses, which talk about rebuking orphans and discouraging feeding the poor, when applied to the digital world, can be interpreted as social apathy. Rebuking doesn't always mean physical violence, but it can also be systemic neglect and indifference to poverty issues that are seen as disrupting one's comfortable life. For individuals trapped in extreme individualism, the presence of marginalized groups is often seen as a burden to their personal progress, an attitude that is very much at odds with the spirit of justice in Al-Ma'un (Hamka, 2015). 
	The Qur'an's sharp criticism then continues with the group that prays (fa wailul lil-mushallin), but neglects its substance (sahun). This neglect is not merely a matter of time or the pillars of prayer, but rather a failure to make prayer an instrument of social transformation. In the digital age, this negligence manifests itself in the form of “private spirituality,” where a Muslim feels that it is enough to be pious by uploading religious content or worshiping alone, without feeling burdened by the social injustices that occur before their eyes. True prayer should break down the walls of individualism, not become a place of refuge from social reality (Aksin Wijaya, 2021). 
	The trait of riya' (showing off) mentioned in the sixth verse has gained new momentum on social media. Generation Z, who live in an attention economy, are very vulnerable to doing good deeds solely for the sake of virtual validation or digital image (personal branding). Good deeds done for the sake of content often lose their spirit of sincerity. Modern riya' is when solidarity is practiced as a form of moral exhibitionism, but when the camera is turned off, the individual returns to their shell of indifference and reluctance to engage in exhausting collective action (Juhannis, 2022). 
	The closing verse of this surah provides a very crucial keyword: wa yumna’unal ma’un (reluctant to give useful things). Etymologically, the word al-ma’un refers to simple things that other people need in their daily lives. In a modern sociological perspective, al-ma’un is a symbol of “the smallest social capital.” Someone who has everything independently often finds it difficult to share small things because they feel that others should be as independent as they are. This reluctance to share is a key indicator of the death of organic solidarity in society (Shihab, 2023). 
	Reinterpreting al-ma'un in the digital age must include access to information, time, and technical skills. Being reluctant to share ma'un today means hoarding resources and opportunities for oneself for the sake of individual competition. The hyper-independent Generation Z needs to be made aware that individual ownership of resources has a non-negotiable social function. The Qur'an emphasizes that authentic religiosity is tested by the extent to which a person is willing to facilitate the needs of others, no matter how small (Hosen, 2018). 
	Contemporary exegetes such as M. Quraish Shihab emphasize that Surah Al-Ma'un demands “functional balance” in religion (Shihab, 1997). Prayer must result in giving aid (ma'un). When applied to modern discourse, this idea forms the basis that students should not only be intelligent technocrats, but must also be “organic intellectuals” who are willing to bend down to help society. Social justice in Islam is not only a matter for the state, but also a matter of the willingness of each individual not to become an obstacle to the fulfillment of the needs of others (Yusuf, 2019).
	Individuals who feel very independent are challenged to see that their independence is a gift that should be used to strengthen those who are weak, not to elevate themselves above others. Al-Ma'un's criticism of individualism also touches on psychological aspects. People who are reluctant to share are usually dominated by a fear of losing control or possessions. Hyper-independence often masks a distrust of others. The Qur'an offers healing through the practice of giving, whereby by giving, a person is actually destroying the prison of their ego and building a new bridge of trust that forms the foundation of social capital (Brown, 2017).
	From a digital sociology perspective, the message of Al-Ma'un is the antithesis of algorithms that encourage polarization. Algorithms make us care only about our own group (echo chamber), while Al-Ma'un commands us to see “the poor” and “orphans” who may not be in our digital circle of friends. This surah forces us out of our individual comfort zone to touch a broader and more diverse human reality. 
	This reinterpretation also has consequences for how we view “digital piety.” Digital piety is not measured by the number of verses copied and pasted, but by the extent to which our digital presence makes things easier for others. Do we share job vacancy information, provide free training, or simply offer moral support to those who are oppressed? This is the modern manifestation of the value of al-ma'un, which is often overlooked by those who feel they are already sufficiently independent (Hosen, 2019). 
	Methodologically, using Surah Al-Ma'un as a sociological analysis tool allows us to see that Islam strongly condemns “religious individualism.” There is no room for someone to enter heaven alone while leaving their neighbors hungry. In the context of Gen Z, there is no room to feel successful alone amid the mental and social crises experienced by their peers. Hyper-independence must be deconstructed into hyper-solidarity (Nashir, 2020). 
	As a value system, Al-Ma'un builds a framework that connects monotheism with humanity. True monotheism will give rise to the awareness that all human beings are equal before Allah, so there is no reason for individuals to feel that they do not need other people. Recognition of God's greatness must be accompanied by recognition of human rights. This is a reconstruction of social piety that is capable of responding to the challenges of the digital age (Faiz, 2020).
	Being religious in the digital age is not about how aesthetically pleasing the verses we post on social media are, but rather how compassionate we are when we see suffering behind our screens. Surah Al-Ma'un reminds us that piety that stops at the prayer mat without touching social reality is a falsehood. We are urged to realize that the independence we proudly claim as young people is not a reason to sever ties with others, but rather a foundation for embracing those who are vulnerable and marginalized by the system. 
	The phenomenon of hyper-independence that makes us reluctant to ask for help or reluctant to help others is actually just a prison of ego that dries up our souls. Through the message of Al-Ma'un, we are taught that “useful things” today can be anything; from sharing job opportunities, giving encouragement to those who are depressed, to using our thumbs to voice justice. This is the true “digital piety”: when our presence in the virtual space is no longer about seeking praise, but about making others' lives easier. 
	The monotheism within human beings must bear fruit in the form of love for humanity. There is no point in feeling successful or feeling that we will enter heaven alone if there are still many wounded hearts and hungry stomachs in our surroundings. The big conclusion is that we need to tear down these walls of digital individualism and build more tangible bridges of solidarity. Because, fundamentally, true faith always has a warm human face and hands that are always extended to help.
c. Inclusive Social Piety Model: Transformation from “I” to “We”
	The reconstruction of social piety for Generation Z requires a model that is not only normative but also applicable in the digital ecosystem. The Inclusive Social Piety Model presents itself as the antithesis of hyper-independence by emphasizing that individual independence must lead to collective welfare. This transformation begins with a paradigm shift from a narcissistic “Me” orientation to a collaborative “We” consciousness, where personal success is measured by the extent to which one is able to become a ma'un (a useful resource) for others (Shihab, 2023). 
	The first step in this model is to instill an awareness of spiritual interconnectedness. Generation Z needs to be made aware that, according to the Qur'an, no individual is truly independent; every human being is part of a web of interdependence created by God. By understanding the essence of ta'awun (mutual cooperation), their technological independence is no longer used to separate themselves, but rather as a tool to accelerate the distribution of kindness and social assistance to groups in need. 
	Second, this model offers the concept of “Digital Altruism” as a modern form of Al-Ma'un charity. Whereas individualism previously led Gen Z to focus solely on curating personal content, inclusive social piety encourages them to use digital platforms as instruments of advocacy. Social media must transform from a space for self-display into a space for “sharing ma'un,” whether in the form of information, fundraising, or moral support for those who are structurally oppressed. 
	Third, this transformation requires “Empowering Independence.” The financial and intellectual independence achieved by young Muslims should not become an ivory tower that distances them from the reality of poverty. Instead, this independence must become capital for social engineering. This model encourages Gen Z to see that ownership of digital assets and current skills is a social mandate with spiritual accountability. 
	In a psychological context, this model of piety is a remedy for the mental health crisis often experienced by overly independent individuals. By engaging in social action and service, individuals gain a sense of purpose that cannot be provided by validation numbers on social media. Helping others directly has been empirically proven to reduce anxiety and loneliness, as it restores humans to their natural state as communal beings (Schnitker, 2020). 
	Furthermore, this model emphasizes the importance of spiritual honesty or anti-riya' digital. Inclusive social piety demands sincerity in every social action, where the presence of cameras is not the main motive. Generation Z is encouraged to practice “quiet piety” by doing small acts of kindness (ma'un) without always being obsessed with content. This is important to maintain purity of intention and prevent individuals from falling into the trap of false religious narcissism (Juhannis, 2022).
	In addition, this model encourages the formation of “Digital Organic Solidarity.” These are small communities based on the values of Al-Ma'un, where members look after each other and share resources. Amidst the coldness of social media algorithms, communities like this become an oasis that provides human warmth. This solidarity is a tangible form of resistance against the atomization of society triggered by extreme individualism (Turkle, 2015). 
	Another crucial point is the reinterpretation of the meaning of success. In the inclusive social piety model, success is no longer about how much wealth one accumulates independently, but rather how many people are helped through our intermediary. This definition of success refers to the Prophet's hadith that the best of people are those who are most beneficial to others. This change in the definition of success is very important to curb the rise of materialism, which often triggers individualistic attitudes (Al-Bukhari, 2016). 
	This model also includes the aspect of “Ma'un Literacy,” which is the ability of individuals to filter information and only share things that are truly useful to the public. Amidst a flood of hoaxes, being a righteous Muslim means being a responsible filter of information. Refraining from spreading divisive news is a form of al-ma'un (useful assistance) that is invaluable to social stability in the post-truth era (Hosen, 2019). 
	Inclusive social piety rebuilds social capital that has collapsed. When individuals begin to trust and share with one another, community bonds will be strengthened again. A strong community is not one whose members are independent of one another, but one whose members strengthen one another. This is the essence of believers who strengthen one another like a solid building (Nashir, 2020). 
	In facing global challenges such as climate change or economic crises, this model provides a moral foundation for Generation Z to take collective action. They will not feel that global issues are an individual burden, but rather a shared responsibility. This collective awareness is a great force for systemic change that cannot be achieved through isolated independence (Grant, 2021). Academics in South Sulawesi often emphasize the value of Assiwajang (mutual assistance) as a highly religious local wisdom. This model of inclusive social piety bridges the gap between local wisdom and the universal values of the Qur'an. This synergy makes the proposed solution model very down-to-earth and easily accepted by the community, especially young people. 
	As a movement, this model requires Muslim influencers to set an example. They must be pioneers in showing that being cool and modern does not have to mean being individualistic. Being part of the “Ma'un Generation” is a new identity that takes pride in collaboration, enjoys sharing, and is always there to offer solutions when others are facing difficulties. 
	The transformation towards inclusive social piety is an urgent need for Generation Z. Through the guidance of Surah Al-Ma'un, barren digital individualism can be transformed into a lush garden of solidarity. This is the way out for those who want to remain relevant in the modern world without losing their humanity and substantive religiousness. Social piety is no longer an option, but a necessity to save civilization.
	Becoming financially independent and successful is indeed the dream of many young people today, but success that is only enjoyed alone often feels hollow and triggers endless anxiety. Through the model of inclusive social righteousness, we are reminded that true independence is not about how strong we stand alone, but about how much of others' burdens we can lighten. When we begin to shift our focus from “I” to “We,” we are not only helping others, but also healing the loneliness and emptiness within ourselves. 
	Small acts of kindness done sincerely, even without the spotlight of cameras, are the most tangible form of resistance against an increasingly cold and individualistic digital world. By sharing useful information, maintaining proper conduct on social media, and actively participating in social movements, we are building “Digital Organic Solidarity.” This is the new face of today's Muslim community: those who are skilled at navigating algorithms yet remain humble in supporting and sharing with one another, just like a single body that strengthens each other. 
	The identity of the “Ma'un Generation” is the answer for the future of our civilization. We don't have to be old-fashioned to be religious; we just need to be useful human beings. By making independence a means to empower others, we prove that Islam always has a warm solution for every era. Let us transform this barren individualism into a lush garden of goodness, where every achievement of ours becomes a bridge to the happiness of many.

4. CONCLUSION
	Based on sociological and theological analysis, this study concludes that the phenomenon of hyper-independence among Generation Z is a serious problem that threatens social cohesion and mental health. Extreme independence triggered by the digital ecosystem has shifted the paradigm from “mutual dependence” to “self-sufficiency,” which automatically weakens social capital in society. This individualism is not merely a lifestyle, but a form of social dysfunction that distances individuals from their human nature as communal beings created to know and help one another.
	Surah Al-Ma'un serves as a highly relevant instrument of criticism for deconstructing such behavior. The Qur'an radically asserts that ritual piety that has no social impact is a falsehood or “deception of religion.” The term al-ma'un, reinterpreted in the digital context, encompasses all resources, information, and time that should be collaborated for the common good. Failure to share these “social assets” is a key indicator of the spiritual negligence warned against by the sacred text.
	As a solution, this study offers an Inclusive Social Piety model. This model encourages a transformation from narcissistic individualism to inclusive organic solidarity. For Generation Z, being religious in the digital age means being an individual who is able to integrate technological independence with genuine social awareness. This model requires “Digital Altruism” and empowering independence, where every individual achievement must contribute positively to their environment.
	The implications of this research are crucial for the development of character education curricula in higher education. The integration of Al-Ma'un values with local wisdom can serve as a bulwark for students in facing the onslaught of digital individualism. By grounding Qur'anic values in real action, Generation Z will not only become intelligent technocrats, but also agents of change with spiritual depth and social acumen for the realization of a more just and civilized society.
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